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So far, then, the right of matrimony to be considered 
a good and proper sacrament would seem to be plausibly 
made out. Bnt there are two sides to every qitestion, and 
many Bomtui Catholic theologians were either too acute, 
or too honest, not to .perceive and «cknowIedge the dif- 
ficulties with which the doctrine of the sacramental cha- 
racter of matrimony was embarrassed. Let us briefly 
advert to one or two of these difficulties. 

The Council of Trent, as we have already seen, had laid 
down, as the firstquality which asaorament ought to possess, 
that it must have been instituted by Christ. In this ppint 
we and they are cordially agreed ; for the Church of 
England, in her catechism, makes the very same asssertion. 
But when did Christ institute the sacrament of marriage? 
We search in vain for an answer. Let us hear the well- 
known Roman Catholic writer, Dens, on this subject. " The 
Council of Trent," saith he, " has defined that the sacra- 
ment of marriage was instituted by Christ ; But when this 
was done is bij no means clear. Some say that it was 
instituted when Christ was present at the marriage a); 
Cana of Galilee, which he honoured with his presence, nnj 
is 8aid to have blessed.— John ii. According to others, it 
was instituted when Christ, bringing back matrimony to its 
primeval unit)-, and rejecting the bill of divorce, said, 
'What God hath joined together, let no man put 
asunder. '-^Matt. xix. But others refer its institutioa 
to the time of the forty days between the resurrection 
and ascension, dining which Christ often taught his 
apostles concerning the kingdom of God, or his Church. 
Others say the time is uncertain.'''* Thus the institution 
ofmarringe, as a sacrament, cannot he discovered by the 
ablest Romish divines. The Council of Trent is unable 
to find, in Scripture, the place where Christ established 
it. The Roman catechism adroitly evades this point, 
and leaves the matter in the same uncertainty as it 
found it. May we not well ask, what is the good of a 
central infallible authority if it will not give positive 
information on such points? Is this a specimen of the 
boasted harmony and unity of opinion prevalent in the 
Church of Rome, touching an important sacrament ? 

But it is said we have no need to settle this point, 
because St. Paul, in the above qnoted passage from the 
Epistle to the Ephesians, distinctly calls marriage a 
sacrament. The reply, Iiowever, is obviou.«. The 
" mystery" spoken of by the apostle, lies not in marriage, 
but in the union of Christ with his people. "-This is a 
great mvsteiT ; but I spc.ik concerning Christ and the 
Church.'' The Latin word sacramentum is, indeed, used 
by the Vulgate to translate the Greek word /ivaTtipiov; but 
this word, in Scripture usage, never refei-s to any riie cr 
ceremony whatsoever, bnt is generally used to denote the 
hidden meaning of some type, allegory, dream, vision, or 
figurative description. Thus we read in the Vulgate of 
" the sacrament of God's will" (Eph. i. 9) ; " the sacra- 
ment of godliness" (1 Tim. iii. 16) ; " the sacrament of a 
dream" (Dan. ii. 18, 30, 47) ; " the sacrament of the 
seven stars" (Rev. i. 20) ; " the sacratncnt of the woman" 
(Rev. xvii. 7). Are we to hold all these to be sacraments, 
in the modern sense of the word, because the Vulgate 
translators have thought fit to use the word sacramentum 
in each of them ? This principle of interpretation would 
quickly lead us to into strange absurdities. f 

As yet, however, we are only on the threshold of our 
difficulties, with regard to the sacrament of marriage. The 
Catechism of the Councilof Trent tells us that theproper idea 
of a sacrament is, that it is " an efficacious channel of divine 
grace."! But what grace does matrimony effectually confer ? 
This is a question on which we feel sure that all onr 
readers, married or unmarried, will be anxious to know 
the trath. The charge has often been brought against us 
by political economists of the school of Malthus, that the 
Irisli young people were always in too great a hurry to 
get married. We will not now discuss the prudential 
view of tlie question ; but, certainly, if the doctrine of the 
Church of Rome be true, tliat marriage is a sacrament, 
and that all the sacraments are efficacious channels of 
divine grace, we think the argument for early marriages 
would be very strong indeed. 

The Council of Trent, which seemed to take a malicious 
pleasure in letting fly an anathema against all who dif- 
fered in opinion from itself, pronounces every person to be 
accursed who denies that grace is conferred by the sacra- 
ments always and upon all persons, as far as God is con- 
cemed.§ Hence, if matrimony be really a sacrament, it must 

• DfiH Tlxo'., Tom, Ul., lU Matrim. No. 20, 

t It nay, with some of our Roman CalhoMc rertders. strengthen oarnr- 
gument to state that, In Die recent and improved translation oftlieNew 
Teatamer.t, by F. P. Kenrick, Roman Catholic Bishop of Philadelphia, 
pablislitd at New York in 1851, that learned and candid writer, instead 
of following the Douiy version, translates thepa-'sage— " This myUery Is 
great," addinu the following in a note, p. 3il5— " The Greek term, 
fnnrrriptov, Js used of fiiy»(«ries, properly so called, and of sacrament?, 
wdlTtoeiBstmnients of grace." The Latin term, UKrameaiujii, admits 
ef »UU (treaier latittde. 1 have preferred the literal reading of the 
Greek, lest I should seem to seek mpport for the sacramental charac- 
ter of marriage in an amhignous word. The myst^rioua nature of 
conjugal nnion is declared by the apostle, in conseqaence of its typical 
whition to the union of Christ with the Church. From its first mslitu- 
tlon It was so referred, altliough thia was not then declared, nor «'aa 
Kiace attached to it. " He calls it a great mystery,", says SI. Chrvsos- 
tom, " becanse ble^eed Moses, or rather God, Intimated something 
great and wonderful." 

t Sacramentnm rea e«t genTibus sibjecta, qn«B ex Dei instltulione 
■(Dctitatis et justitiae turn ngniilcaudae turn e^;««i« vim h»bet. — 
Pan ii., cap. i., qua-st. viii. 

5 Dicret. Cone TrUl., Sesi. Tl' , C»i. 7. 



efficaciously confer grace always and upon all persons who 
do not place an obstacle in the way. But are the Romish 
doctors agreed upon the nature of the efficacious grace 
which matrimony confers ? Alas! we are bound, in aB 
honesty, to declare that thore are the bitterest^ coiitentioiu 
among th«m upon this very question. 

One of the most provoking embarrassments of theolo- 
gical controversy is, to have to deal with antagonists who 
profess to be united in opinion, and then to find, on closer 
examination, that scarce any two are of the same mind. 
An ancient Greek author has left us an account of an 
amusing scene which once took place in a theatre. Some 
ingenious artist had trained a number of monkeys to stand 
together in line, and to go through various military ma- 
noeuvres with much order and regularity. This novel ex- 
hibition attracted crowded audiences, and everything went 
on very harmoniously, until at length, on one occasion, some 
mischievous wag threw a handful of nuts on the stage. 
Instantly the spell was broken, and all the monkeys began 
forthwith to fight and scramble together, to the dismay 
and disappointment of their owner. 

It is far from our intention to cast any disrespect upon 
the learned divines of the Church of Rome ; but we really 
feel that the anecdote just cited gives no very unfair repre- 
sentation of the want of harmony which too often prevails 
among them. In words they profess to belong to a Church 
whose great boast is unity of faith ; but when some parti- 
cular fact or doctrine is thrown amongst them for discus- 
sion, where is this unity to be found ? 

Let us begin with Peter Lombard, the great Master of 
the Sentences. He distinctly denied that grace was con- 
ferred by matrimony.* Again, the same opinion is often 
stated, with equal clearness, by the schoolmen. The 
author of the Gloss upon Gratian, in the canon law, 
affirms it several times. " Marriage," saith he, " Is 
not one of those sacraments which confer the consolation 
of divine grace."t And, again, " in this sacrament, the 
grace of the Holy Spirit is not conferred, as it is in the 
others." "The Roman correctors could not bear this ; they 
say, in the margin, "Immo confert" — ^yea, matrimony 
doth confer grace ; bnt, instead of proving the point, they 
refer back again to the decree of the Council of Trent, 
before cited. That is as much as to say, the thing is true 
becanse it is true. 

Again, Durandtis, one of the most learned of the Ro- 
mish divines, not only asserts the same opinion as Peter 
Lombtird, bnt gives his proof. " Matrimony," saith he, 
" does not confer the yifst grace, which is that of justifi- 
cation ; nor does it increase grace ; for if it did, the mar- 
ried person would have more grace than the unmarried ; 
and, therefore, there would be no virtue in celibacy. 
Hence, if matrimony neither confers the first grace,' nor 
increases grace, it can confer no grace at all."t Durandus 
adds an amusing argument on the same side, which he says 
is supplied by the lawyers — " A treaty of marriage," say 
they, " is good in Jaw, if one of the conditions bo that a 
certain sum of money shall be paiddomi — e.g., for the lady's 
fortune ; but this would be altogether unlawful, if matri- 
mony conferred grace ; becanse the essence of the crime of 
simony consists in this, that it is an attempt to purchase 
the grace of God for money !"§ 

What conclusion are we to come to, therefore, on this 
knotty question? We are anathematized by the Council 
of Trent if we venture to deny that divine grace is effec- 
tually bestowed in and by the sacrament of matrimony ; but 
if, according to Durandus and the Master of the Sentences, 
matrimony neither confers the first grace, nor increases 
grace, we may well ask what grace does it confer ? And, 
moreover, if every maniage, where the lady has any for- 
tune, involves a simoniacal contract, in what a melancholy 
condition does this doctrine of the lawyers place the great 
majority of married people in the world ! 

But it is needless to press the argument farther. A clear 
proof that the Church of Rome does not believe her own 
doctrine (as Durandus very plainly hints), is afforded by 
the laAV whicli she has laid down regarding the celibacy of 
the clergy. Can anything bo more absnrd than to assert, 
that matrimony effectually confers grace, and yet to debar 
a large body of men and women from all access to the 
source from which this grace is supposed to flow ? What 
should we think of a man who told his friend that a good 
dinner would add to his bodily strength, and yet that he 
would be stronger if he ate no dinner at all ? 

This, however, is not the only absurdity into which the 
Church of Rome has fallen relative to this supposed sacra- 
ment. She asserts that the intention of the minister is ne- 
cessary to the validity of the sacraments ; and, therefore, 
if this intention be wanting in the sacrament of matrimony 

• De matrimonio Petrus Lombardus negavlt is eo gratiam conforri. 
— Cauander Conmlt., ul tupra, p. 9»l. 

t Vide Caul. 1, q. 1, c. 101, and 32, q. 3. c. 13. — In hoc Sacramento 
non confertur gratia spiritus aancti, aicat in aliia.— Corp. iva. Can. 
vol. 1 , col. 1,607. Lagd. 1671. 

X Ipse vero Durandus hoc argnmento utitur; matrimoninm non 
confert prlmam gratiam, qnsB est ipsa justiflcatio a peccatia; neque 
secandam gratiam^ sive Kratise incrementum ; nullam igltur gratiam 

confert Quod gratiam secundam non confert, probat, 

quia majoris gratiiB esset matiimonlum quam contiBentia, ai continens 
per mafrimonium in gratia diriua aogeretur. — B&Uann. de Matrim. 
Sacram., lib, i,, cap. v., torn. 111., p. 506, Colon., 1 61d. 

^ Jareconaulti probant, sacramentum matrimonii non conferre 
gratiam, quia licite fit p:ietiira de matrimonio eontrahendo si certa 
aumraa pecuniae numeretur ; quod iUicitnm videretar, si matrimonium 
grafiam conferret ; est enrm simonise crimen, gratiam Dei pecuniis 
emere velle. — Betiarm. ut supra. 



(which can never be certainly known), the two parties are 
not really married at all ! 

We must defer the ctmsideratioB of this branch of the 
subject, however, to some future opportunity. 



THE ABBE LABORDE ON THE IMMACULATE 

CONCEPTION. 
Ik onr last number we examined at same length the state- 
ments and assertions of the Letter Apostolic of Pope Pius IX. 
on the doctrine of the Immaculate Conception. The subject 
is of such immense importance, and so intimately bound 
up with the faith .tnd worship of the whole Roman Catholic 
Church in the present day, that we make no apology for 
again returning to it. Every day brings to light some 
fresh fact tending to show how dangerous and impolitic was 
the step which the Pope has just taken of propounding a 
new article of faith. We learn from an Italian newspaper 
(the Catlolico, of Genoa) that four priests of Pavia — 
MM. Teuca, Parona, Grigiani, and another, whose name 
is not given — have recently been suspended by their bishop 
for declaring that the Pope had no authority to impose 
this new doctrine on the Church without the consent of a 
General Council. 

We doubt not but that many more priests, in Italy aod 
elsewhere, are of the same opinion as the four confessors of 
Pavia. 

Those of our readers who have read the Pope's Letter 
Apostolic, will find, thnt among the reasons he assigns for 
his late decree, two are put prominently forward. The 
first is, that the Roman Catholic bishops and people una- 
nimously called upon him to declare the doctrine of the 
Immaculate Conception. " Communi veluti voto a Nobis 
expostularunt' are the Pope's own words — "They demanded 
it as if with common consent." The second reason is, 
that " it was proved, by illustrious monuments of a vene- 
rable antiquity, that this doctrine always existed in the 
Church, and that it was the clear, unanimous opinion of 
the Fathers." 

Now, the document which we publish below will, if we 
mistake not, demonstrate the weakness and insufficiency 
of the Pope's attempted justification of his conduct. The 
letter, of which we now give a translation, was addressed 
to Pius IX., in August last, by an eminent French priest, 
the Abbe Laborde ; and in it he remonstrates, in a most 
affectionate manner, with the Pope, on tho danger of the 
step he was about to take ; and he proves conclusively that 
the new doctrine was utterly tmsupported by Scripture, 
and that it was contraiy to the well-known sentiments of 
the Fathers, from the earliest times. 

We attach considerable importance to this letter, which 
appears to us to deserve the attention of our readers, both 
from" the position of the writer and the learning and ability 
which he displays. No one can read the letter without ob- 
serving that the Abbe Laborde is still warmly attached 
to the Papal system ; and, therefore, the views which he 
expresses will, probably, have the more weight with many 
Roman Catholics, as they are the sentiments, not of an 
adversary, but of a friend. ' 

Wc rejoice to find that there are still divines within the 
bosom of the Church of Rome who see the false and iiil- 
scriptural nature of the doctrine of the Immacidate Con- 
ception, and who have the courage to speak their opinions 
openly and without reserve. The Abbe Laborde states, in 
the last paragraph of his letter, that " many priests and 
faithful of both sexes" concur with him in the same senti- 
ments. These are not very encouraging facts for the Pope 
and his advisers, who have joined in imposing this " new 
dogma of faith" on tho Roman Catholic Church. 

We will only add, that we have carefully verified the re- 
ferences to ancient authorities which are cited by the Abba 
Laborde ; and we h.ive occasionally given the originals in 
full, which do not appear in the letter as published in the 
Glaneur Savoyard. 

Most Holt Father — Our Lord Jesus Christ, when 
he was about to leave this world, commanded his apostles 
that "they should go and teach all nations, baptizing 
t hem, and teaching them to observe all thingSj whatsoever 
ht Had commanded them." — Matt, xxviii. 19. In order 
to pn.* them in a condition to- discharge this mission per- 
fectly «nd unconquerably, he added tho promise, that 
the Holy Spirit should assist them, that " this spirit of 
truth should dwell in them, should guide them into all 
truth, should teach them all things, and bring all things to 
their remembrance, whatsoever He had said untb them." 
—St. John xvi. 13, xiv. 20.- 

Jesus Christ fulfilled hjs promise. And when the 
blessed apostles had been filled with the Holy Ghost (Acts 
ii. 4) they preached everywhere, on the house-top, that 
which they had heard in the ear (Matt x. 27) ; the Lord 
working with them, and confirming his words with signs 
following. — Mark xvi. 20. 

We have, then, for the authors of our faith the apostles 
of the Lord, who did not select that which they should 
introduce into it, according to their own fancy, but who 
transmitted, faithfully, to the nations that which they had 
received from Christ.* Now, this summary of the doctriiRJ 

■ Apastolos Domini habemua anctoras, qui noc Ipsi qil*cq<l>m «'' 
8110 arbitrio quod inducerent elegerunt; sed acceptam a Chriati 9 
cipUnam frdaiiter natiouihus iwidiguayeraat.— Tiirtull. de Pr».cr:p., 
cap. Tl., p. 22, Mogunt, 160S. 
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of Jesus Christ, which was commnnicated by the apostles 
to all the churches as they were founded, to be kept by 
diem, and to be transmitted snccessirely from hand to 
hand, to distant times — even to the end of the world — this 
ig the Catholic faith, this is that deposit of onr faith, of 
which the apostle writes to Timothy — " O, Timothy, keep 
the deposit which has heen committed to thee, avoiding 
profane novelties of speech, and oppositions of science, 
falsely so called, which some professing, have erred from 
the faith."— 1 Tim. vi. 20, 21. 

This deposit, then, of the faith has been transmitted by 
the apostles of Jesus Christ to all Timothies — that is to 
say, to all Christians who fear God, to be in such wise 
kept, that they should add nothing to it, that they should 
take away nothing from it, that they should change nothing 
in it, that they should mingle no strange doctrine with it, 
and that they should not tolerate any addition, diminu< 
tion, change, or admixture by others. Further, they 
have ordered us, if perchance any persons should teach any 
oth^r doctrine than that which has been transmitted from 
the beginning, to say to such persons, anathema! — "Though 
we, or an angel from heaven, preach any other gospel unto 
you, let him be anathema. As we said before, so say I 
now again, if any man preach any other gospel unto you 
than that ye have received, let him be anathema." — Gal., 
i. 8, 9. It was on this account that a great man, or rather, 
all the fathers of the Church, .ind successors of the apostles, 
speaking by the mouth of one of themselves, have laid 
down this law — " To teach, therefore, anything to Catholic 
Christians, besides that which they have' received, never is 
lawful, never has been lawful, never will be lawful ; and to 
anathemat'ze those who do teach anything besides that 
which has been once for all received, was always a duty, 
is always a duty, and always will be a duty." After this 
(adds the same writer) can there be any person cither so 
bold as to wish to proclaim a new doctrine to the Church 
or so rash as to receive any other doctrine than that which 
he has already received from the Church ? The Apostle 
Paul, that chosen vessel, that teacher of nations, that 
trumpet of the apostles, . that herald of the whole earth, 
that witness of what passed in heaven, he, speaking by 
means of his epistle, directs his speech to all the faith- 
ful, at all times, and in all places ; he, I say, once, yea 
twice, exclaims — " If any one preach to you a new doctrine, 
let him be anathema!"* 

This being the case, most Holy Father, who will not 
wonder that a new dogma is announced to Catholic Chris- 
tians ; that a new dogma is at this moment -foiled at 
Rome? Is there not a widely-spread report that your 
Holiness threatens the world with a decree, by which we 
are commanded to believe that the conception of the Blessed 
Virgin was immaculate ? But, Holy Father, this is pre- 
cisely that thing which the apostle called "a profane 
novelty of words and contradiction of science, falsely so 
aJled ;" this is precisely to preach to us another gospel 
than that which has been preached to us by St. Paul — the 
teacher of nations, the trumpet of the apostles, the herald 
of the whole earth. 

For, in truth, that apostle, who was a witness of what 
passed in heaven, never preached to us that the Blessed 
Virgin was free from origin.al sin. He made not one 
single exception, and, therefore, he included the Blessed 
Virgin as well as all others, when he said — " For when 
we were yet without strength, in due time Christ died 
for the ungodly ; for scarcely for a righteous man would 
one die, yet, perchance, for a good man some would even 
dare to die." — Rom. v. 6, 7. She was not, therefore, 
just, she was not, therefore, holy and spotless — the Blessed 
Virgin for whom Christ diod. " By one man sin entered 
into the world, and death by sin, and so death passed upon 
all men, for that all have sinned." — ^Rom. v. 12. All, 
therefore, also the Blessed Virgin. " The love of Christ 
constraineth us, because we thus judge, that if one died 
for all, then were all dead ; and that he died for all, that 
they which live should not henceforth live unto themselves, 
but unto him which died for them, and rose again." — 
2 Cor. V. H, 15. The use made of this text by St. 
Augustine will be seen below. 

The ancient Fathers of the Church, successors of the 
chair of the apostles, legitimate interpreters of Scripture, 
themselves, in their own time, the witnesses, guardians, 
and oracles of the traditions and faith of the Church, have 
taught us that our Lord Jesus Christ alone was without 
original sin, because he alone was conceived withont the 
nnion of man and woman ; but that Mary, his Holy Mother, 
was " sinful flesh" — that is to say, conceived in sin, like all 
others. What saith Origen? "JVo one, therefore, can 
ever avoid the snare of sinful concupiscence ; for all have 
sinned, as it is wntten — ' By one m.an sin entered into the 
world, and death by sin.' And again, ' Who can bring a 
dean thing out of an unclean? Not one.' — Job xiv. 4. 
Our Lord and Saviour Jesus Christ is, therefore, the only 
one who has not sinned ; but the Father hath made him 
to be sin for as, in order that, being in the likeness of 
sinful flesh, and sprung from sin, he might condemn sin. 
He, therefore, came into those snares, but he was the only 
o ne who coul d not be entang1«d in thera."t 

' Adnonciare ergo uliquid Christianls Catholicif, prater id quod 
acceperunt, nunquam Hcuit, nunqnam licet, nuuquim lice'jit; et 
anatnemare eos qui annancient aliquid, pr«terquam quod semel ac- 
ceptnm f st, nnnqmiin Hon opontiit, nusqa*im non oportet, nunqaam 
noa op irtebiu .... Si quUnacum dogma tfUuHeiaverUttMif 
"''•"•{"'■"•.-Vine. Lirin. Common, cap. liv., p 546. Mogunt, I60i 

t Mallut erjo aliua ruJt, qni retia i«ta roperare potserit. Omnes 



So, also, St. Augustine writes : — Chriit alone was 
born without sin, who was conceived by a Virgin, 
not in the desire of the flesh, but in the obedience 
of the spirit. She only could prepare the medicine for 
our disease, who produced an offspring without the 
wound of sin."* 

Here is the privilege of the son ; here is the privilege 
of the mother. The son alone was conceived without 
sia. The mother alone conceived a son exempt from 
sin. 

" He alone who was made man without ceasing to tie 
God, never had any sib, and never took the body of sin, 
although born from a mother of sinful flesb."t 

And, again — " Therefore, all are dead, and Christ 
died for all, that they which live should not henceforth 
live unto themselves, but unto him who died for them, 
and rose again." — 2 Cor. t. U, 15. All, therefore, 
without one tingle exception, are dead in sins, either ori- 
ginal or voluntary, whether by ignorance, or by know* 
in(^, and not doing that which was righteous. He 
alone who liveth — that is, the only person who never 
committed any sin whatsoever — died for all the rest, who 
were dead, in order that they who live by the remission 
of their sins, should no longer live unto themselves, but 
unto him who died for our sins, and who rose again for 
ourjustiflcatinn."t 

All the other Fathers unanimously teach the same 
doctrine. 

This, then. Most Holy Father, is the faith which we 
have received from the beginning. As yet, to-day, 
1854 years after the preaching of the apostles, it is not 
an article of faith that the Blessed Virgin was born free 
from sin. If, therefore, this becomes an article of faith 
to-morrow, it will plainly be a new article. 

Together with the present letter, we send to your 
Holiness a volume, entitled " The Belief in the Imma- 
culate Conception can never become an Article of 
Faith ;" in which we have demonstrated at length the 
points which we now briefly assert. We have there 
pointed out the exact period up to which it was yet un- 
heard of in the Church, that the Blessed Virgin was with- 
out original sin. The doctor who first openly professed 
this opinion is there named ; and from the progress of 
this opinion it is historically proved, tliat this doctrine is 
a new invention in the Church. We beseech you, Holy 
Father, seriously to meditate on the value of these ar- 
guments. Your Holiness ought to be aware of the sad 
consequences that must necessarily follow from an at- 
tempt to force a new dogma of faith on Christendom. 
" We have no curiosity, beyond Je;us Christ ; we need 
no inquiries beyond the Gospel. When we believe, we 
have no desire to increase our belief ; for the first point of 
our belief is this, that there is nothing beyond (the 
Gospel) whish we are bound to belieTe."§ 

We cannot disobey the precepts of the apostles. We 
are bound to oppose the introduction of new articles of 
faith. 

Most willingly we believe and confess. Holy Father, 
that the Bishop of the first See has the primacy in 
the Cliurcli. We are ready to maintain, and to 
assert energetically, that Peter, to whom the flock of 
Jesus Christ was entrusted, was the chief in the 
band of the apostles; that he had the chief autho- 
rity in religious matters, as being that person to whose 
care all were entrusted. We assert that the Bishop 
of Rome is the legitimate successor of St. Peter ; and 
we believe that the authority of the former is no less 
great than that of the latter. We cannot, however, 
forget that, from time to time, cases may arise in which it 
is necessary that "Paul should withstand Peter to the 
face, because he is to be blamed, and because he walketh 
not uprightly, according to the truth of the Gospel." — 
Gal. ii. 11, 14. You, most Holy Father, are Peter; 
and we — that is, the body of Christian people — are 
Paul. If, then, you imitate Peter, and " walk not up- 
rightly according to the truth of the Gospel," it must be 
our part to imitate Paul, and " resist you to the face." But 
can there be a plainer proof of " not walking uprightly 



enim peccarcrunt, licat Bcriptum est. Et nirsiis, tit Scriptura dicit, 
non est Justus super terrain, qui fecerit bonum, et non peccuverit. 
Et iterum, Nemo ranndus a sorde. Solus ergo e>t Ootuinus et Sal- 
vatornoster Jesus Chrlstus qui peccatuin non fecit, sed pcccatuni 
eum Pater fecit pro nobis, ut In slmilitudine carnia peccatt. de peccato 
damoarst pec&ituni. Venlt erj^o ad ilia retiil, set! involvi ia eis solus 
ipse non potuit.— Origen. in Cant , Horn, ill., p. 86, S7, Tom. iii. Paris, 

nto. 

* Solos sine peccato lutus est, qoem sine virili comp'exn, oon con- 
capisceotia c^iriii^, sed obedientia mentis virgo concepit. Sr»la nustro 
Tuliieri medicinum p^rere potuit, qu« non ex peccati valiiere germen 
pi* prolia emisit.— St. ,\uKu*t. de pecc. meritis, lib. i., c. xxis.. No. 
67, col. 32, vol. I. Paris, lf,90. 

t Solus ergo ille etiam homo factos manens Deus, peccatum nu'lum 
h.ibntt unqnam, nee sumpsit (-ami-m pecc:iti, qn-imvia de niaterna 
came peccati. — St. August, de peccat. meritis. Lib. ii., cap. xxlv.. 
No. 38, ut supra. This is tile reading of the lleuedictine editors; tliu 
old editions read — " I>e natura carets peccati." 

J Omnca ituqne mortal sunt in peccati^ ntmim prortus ercepto, 
s've originalil>UH, sive etiam voluntate addicis vel ignoraiido, vel 
sciendo, nee facieoilo quoJ justum est. Et pro omnibus mortuis Tivus 
mortuua est unus, id est, nullum habensomuinopeccatnm; ot qui per 
rcmissionem pcccatorum vivmit, jxm noa stbl vivant, sed ei qui pro 
omiiibua moituus tst propter peccata nostia, et resurrexit propter 
justilicationem nostram.— St. August de Civit. Dei, lib. xx., c. vi., 
sec. 1, torn. Tli.,coL 679. Paris, 1690. 

§ Nobis curiositate opus non est post Christnm Jeanm. nee inqoi- 
sltione post Evangelium. Cum credimus, nitiil desideramus ultra 
credere. Hoe en:m prtus credimus, non esae qnod ultra credere 
debeamus.— Tertnll. de Prescript, c. viil., p. 30. Mogont, IWi. 



according to the truth of the Gospel," than the attempt »0 
make new articles of faith ? 

We, indeed, in company with all those who hold no 
other head than Jesus Christ, are united in commmdon 
with your Holiness, as with the chair of Peter. We know 
that the Church is built on this rock, and we believe every 
person to be profane who eats the Lamb out of this house 
(Hier. ad Dam. Pap.); but we cannot forget the bold- 
ness of the reply which our own St. Hilary, of Poitiers, 
once addressed to a certain sacrilegious bishop of the See 
of Rome — " Know, Liberius, that I say anathema »o 
thee and to thy companions. I say anathema to tbee 
for the second and the third time, thou prevaricating 
Libsrins!"* 

Listen, Holy Father, to the genuine and lawful decrees 
of the sixth General Conncil against a Bishop of Rome in 
former days — "We have thought fit to pat out of the Holy 
Catholic Chnrch of God, and, at the same time, to anathe- 
matize Honorius, formerly Bishop of Rome, because we 
have found in the writings which he addressed to Sergius, 
that be agreed in his sentiments, and conformed to his im- 
pious dogma8."t 

Listen, Holy Father, to the genuine and lawful decrees 
of the seventh General Council against the same Pope — 
"We profess the two wills and operations according to the 
two natures in Christ Jesus, as the sixth Council, held in 
Constantinople, formerly did, with applause, when it 
drove out Sergius, Honorius, Cyrus, Pyrrhus, Macarios, 
an'd all those who are enemies of true religion, and think 
as they do."t 

Listen again, most Holy Father, to the genuine letter 
of another Bishop of the chief Sec, who, in like manner, 
pronounced an anathema upon that unworthy Bishop of 
Rome (Honorius), and confirmed the anathema of the 
sixth General Council. The letter of Leo II. is as fol- 
lows : — 

" We antithcmatize the inventors of niBW errors — that 
is to say, Theodorus, Bishop of Fara ; Cyrus, Bishop of 
Alexandria ; Sergius, Pyrrhus, Pauliis, Peter, successors 
rather than bisbops of the Church of Constantinople ; and, 
besides these, Honorius, who, instead of enlightening this 
apostolic chair by the doctrines of apostolic tradition, has 
endeavoured, by guilty treachery, to corrupt and ruin the 
holy faith."! 

It is not in our power to be ignorant of these, or many 
other similar facts which have taken place from the times 
of the apostles to our own days, hut which it would be too 
long to enumerate. Woe to these perlidious shepherds 
who, instead of '• strengthening their brethren in the faith" 
(Luke xxii. 32), as it is their duty to do, attempt to ruin 
the faith itself! Woe to those shephenis, "ravening 
wolves in sheep's clothing" (Matt. vil. 15), who, after 
having reccivc<l from Christ that holy commandment, 
"Feed my lambs, feed my sheep" (John xxi. 15, 18), have 
torn with' their teeth and claws both the lambs and the 
sheep. 

May God preserve you, beloved Father, from entering 
into their ways. May the Lord " enlighten the eyes of 
yonr mind' (Ephcs. i. 17, 18), that you may see the wiles 
of the serpent, prepared, by the mouth of flatterers, against 
your own soul and against the peace of the Church ! We 
know it, we know it. Flattery does not cease to allnre 
you. It tells you that yon will render your name glorious 
in the sight of men ; that you will confirm the domination 
of the Bishop of Rome over the universal Church, if, by a 
decree of faith, binding on all Christians — laity, clergy, 
priests, and bishops — you are able to define a question 
which none of your predecessors nor any council has dared 
thus to define. Tliese are the wiles of the serpent ; for if 
your Holiness should order the belief of the new dogma 
that you meditate, you will gather for yourself? not glory, 
but ignominy ; and for the I$ishop of Rome, not domina- 
tion, but derision. It will be a new proof, in addition to 
so many other proofs from history, that the Bishop of 
Rome is, like all other men, a weak man, prone to sin, 
subject to error ; and that it may happen to him to be a 
prevaricator in his holy ofiice, to be deceived himself, and 
to endeavour to deceive others I 

Listen, then, rather to us, beloved Father — us, who 
seek the true glory of your Holiness, not by flattery, bat 
by the love of truth, of charity, and of peace. 

May God long preserve you in good health, and keep 
you holy, through the grace of our Lord Jesus Christ. 
MostHoly Father, 

For my.self, and for many priests, and faithful per- 
sons of both sexes. 

The Abbe L.vDOBDE, of Lactonre. 
August 13, 1854. 



THE LIFE OF A PRIEST. 
(Continued from page 17.) 
The celibacy of the priesthood was introduced into the 
Church so late as tlie year 1 190, and is contrary to the 
naturiil law, to the Old and New Scripture, to the well- 
being of society, to the example of St. Peter, and to the 
express exIiort.ition of St. Paul to Timothy, relative to 
the qualifications of bishops and deacons — "A bishop, 

• S:. Hilar. Hist. Fragm , lib. vli. C, No. i, coL 1337. Paris, 1093. 
1 Co.,.-. Gen. Labbe, lorn. vL, p. »43. 

* Cotit.- (iin. Labbe, turn, vil., p. 655. 

{ EpisL Leonls II., ad flnera Cone. Sexti, spad Labbe, tl., 1117. 



